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Salvation - Soteriology

Salvation: Nicene-Constantinople Creed (381)

And in one Lord Jesus Christ, the only-begotten Son of God, begotten of 
the Father before all worlds, God of God, Light of Light, Very God of 
Very God, begotten, not made, being of one substance with the Father 
by whom all things were made; who for us men, and for our salvation, 
came down from heaven, and was incarnate by the Holy Spirit of the 
Virgin Mary, and was made man, and was crucified also for us under 
Pontius Pilate. He suffered and was buried, and the third day he rose 
again according to the Scriptures, and ascended into heaven, and
sitteth on the right hand of the Father. And he shall come again with 
glory to judge both the quick and the dead, whose kingdom shall have 
no end.

Salvation

Does salvation equal conversion or justification?  Salvation 
can carry that narrow meaning, but it is also much broader, 
consisting of . . .

� Foreknowledge

� Election

� Conversion/Regeneration

� Faith and repentance

� Justification

� union with Christ

� Sanctification

� glorification

Faith

� Historical faith, 

� Temporary faith, 

� Saving faith (notitia, assensus, fiducia)

� Miraculous faith

Faith justifies not because of itself, insofar as it is a 
quality in man, but on account of Christ, of whom 
faith lays hold.
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Grace

� prevenient grace

� preparing grace

� operating grace/effective grace

� Irresistible grace 

� cooperating grace

� conserving/preserving/sustaining grace

Love

Scripture speaks about the love of God in 5 distinguishable ways (cf. D. A. 
Carson, The Difficult Doctrine of the Love of God, pp. 16-24):

1. Unique love of the Father for the Son and the Son for the Father (Jn 3:35 
5:20; 14:31, etc.).

2. God’s providential love over all he has made (cf. ‘common grace’) – Gen 1 
– it is ‘good’; Mt 10:29.

3. God’s salvific stance toward a fallen world (Jn 3:16, here refers to the 
moral order in willful/culpable rebellion against God; cf. Ezk 33:11).

4. God’s particular, effective, selecting love toward his elect (e.g. Israel, 

church, individuals – Dt 7:7-8; 10:14-15; Mal 1:2-3; Eph 1:4ff; 5:25; 1 Jn 
4:8-10).

5. God’s love toward his own people in a provisional or conditional way –

conditional, that is, on obedience.  This does not have to do with how we 
become Christians, but with our relationship with the Lord once we know 
him (cf. Ex 20:6; Ps 103:9-11, 13, 17-18; Jude 21; Jn 15:9-10).

Must not absolutize any of these, but rather 
understand them as complementary

1. If we absolutize the intra-Trinitarian love of God as the model of God’s loving 
relationships we must remember that that relationship is one of perfection, 
untarnished by sin.  But it takes too little account of how God manifests 
himself towards us – his rebellious image-bearers in love and wrath.

2. If God’s love is nothing more than his providential ordering of everything this 
is not far from a beneficent “force.” It says little about the story of Scripture –
cross, resurrection, new creation.

3. If God’s love is exclusively portrayed as an inviting, yearning, sinner-seeking 
passion, then this too takes little account of God’s justice, sovereignty, 
holiness, and glory.

4. If God’s love exclusively refers to his love for the elect, it is too easy to drift 
toward a simple and absolute bifurcation: God loves the elect and hates the 
reprobate.  But this too is one-sided.

5. If God’s love is exclusively tied to human obedience, then it might lead to a 
merit theology, endless fretting about whether we have been good enough 
today to enjoy the love of God, etc.

Sin

Both Arminians and Calvinists embrace total inability.  
Thus they are neither Pelagian nor semi-Pelagian.  
They differ on how this problem is addressed, but 
they both embrace it.  Finney did not, and often 
American Arminians are more Finnyian than 
Arminian or Wesleyan. 

Atonement

� Substitionary

� Christus-Victor

� Exemplar

Justification

� Roman Catholic Church

� New Perspective on Paul
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Exclusivity of Jesus Christ (Destiny of the 

unevangelized)

� Universalism

� Inclusivism

� Pneumatological emphasis in salvation

Adherence (accommodation, assimilation) or 

Conversion?

D. H. Williams, Evangelicals and Tradition: The Formative Influence of 
the Early Church, Evangelical Ressourcement: Ancient Sources for the 
Church’s Future (Grand Rapids: Baker Academic, 2005)

Had you converted to Christianity during the period that soon followed 
the apostles, you most likely would have come out of a Greco-Roman 
pagan worldview. This would have meant several things. In the first 
place, you were probably already very religious. (p. 27)

Accommodation and assimilation of various divinities were the rule of the 
pagan life. (p. 28)

Adherence (accommodation, assimilation) or 

Conversion?

In fact, salvation had little to do with the exact content of what you believed as long as you did the 
prescribed acts. Form and action, not content, were most important. . . . In sum, this was a religious 

worldview that the classical historian A. D. Nock identified as salvation through ‘adherence.’ You 
accrued religious benefit not be rejecting previous gods and former allegiances in order to embrace 

new ones but rather by accumulating multiple deities and participating in the various worship serviced 
offered to them. . . . There was no need to discard the former divinities in order to accept the benefits 

of new divinities. Again, accommodation and assimilation were the rule. All of this began to change 
when you became a Christian, for becoming a Christian meant conversion, not adherence. You could 
not simply add the God of Abraham and Moses to your menu of religious options. As with Judaism 

and some philosophical schools, converting to the Christian faith meant rejecting all previous religious 
attachments and allegiances to embrace the new. As Nock put it, ‘By conversion we mean the 

reorientation of the soul . . . a deliberate turning from indifference or from an earlier piety to another, 
a turning which implies a consciousness of great change is involved, that the old was wrong and the 

new was right.’ Religious syncretism as an option was no longer acceptable. The radical nature of 
conversion was underscored by two elements inherent to it: monotheism and the content of 
belief. Monotheism is defined by an unapologetic exclusivism that entails worship of one God as well 

as the rejection of all others. Converting to Christianity was like crossing the frontier into a completely 
different country: ‘ an old spiritual home was left for a new once and for all.’ Conversion also meant 

that your religious activities were qualified by the assent of the mind and heart. In other words, the 
content of one’s faith mattered; simply performing the right services was not enough.” (pp. 29-30)

Holy Spirit - Pneumatology

� Trinity

� Christological focus

� Wider salvific hope

� Word and Spirit

� Mysticism and subjectivism

� Regeneration

� Sanctification

� Gifts

Although the EFCA does not have an official policy on miraculous
gifts, we do have a position rooted in our ethos. We believe that 
regeneration/conversion and Spirit-baptism occur 
simultaneously when one by grace through faith in Christ 
becomes a Christian.  We do not believe that a post-conversion 
baptism of the Holy Spirit evidenced by speaking in tongues is 
required to live a full life.  Other than this theological conviction, 
the EFCA is on a continuum from cessationist to continuist, on 
this side of classic Pentecostalism. We know that the Christian 
life, including the beginning, middle and end, is impossible apart 
from the Holy Spirit (Romans 8:9; Galatians 3:2-3). Therefore, 
we are committed to “be being filled” (Ephesians 5:18)—a 
present continuous command—and to “live by the Spirit" and to 
"walk by the Spirit" (Galatians 5:25).
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Last Things - Eschatology

Eschatology – Last Things 

(Oden and Packer, One Faith)

� The blessed hope

� Proclaiming Christ until He comes

� Resurrection and final judgment

� Eternal life

� The lost

� The final victory

� Doxology

The Revelation to John

� Historical – symbolic prophecy of the entire history of the 
church from the incarnation to the return of Christ to 
establish the eternal state.

� Idealist – symbolic portrayal of the spiritual cosmic  
conflict between the kingdom of God and the powers of evil.

� Futurist – that which was future to John and is still future 
to us.

� Preterist – events symbolized in the Revelation occurred 
roughly contemporaneous with John’s writing of the book.

Millennium

� Premillennialism

� Amillennialism

� Postmillennialism

Points of Agreement (Bock, 3 Views on the 

Millennium and Beyond, pp. 284-285)

1. All positions are committed to the Scripture as the 
ultimate authority in the discussion.

2. There has been a sense of fellowship, even in the 
midst of the disagreement.

3. Each view represented foresees the eventual victory 
of Christ to the glory of God.

Ken Kantzer, Christianity Today, February 6, 1987

Eschatology

� "Some doctrines - the Trinity and the Incarnation, for example - are more 
integrally related to the person of Christ or the gospel. Yet other doctrines, such 
as baptism or the nature of the elect, may be very important, but do not 
demand universal allegiance. Explanations about the second coming of Christ 
fit this description. It is an important slice of biblical theology, but it does not 
require a single interpretation among Christians. . . . the greatest strength of all 
these millennial views is their common allegiance to Jesus Christ as Lord of 
history. God has a goal for this planet as well as for individuals. Human life is 
neither aimless nor determined by evil powers that can destroy us. God is 
sovereign. History has meaning. And God is working through it to achieve the 
goals from which he has never deviated. Do all these views of the millennium 
share a common weakness? I believe they do . . . it is the acrimony, narrowness 
of spirit, and unfairness with which too many on each side have defended their 
views against the alternatives. Too much is at stake to let our finite views on 
this subject further divide us. Earnest endeavor to faithfully exegete and 
understand Holy Scripture is never wasted. Yet any polemic without fairness, 
courtesy, and love is a piece of eternity lost forever."
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Premillennialism

� Dispensational

� Progressive

� Historic

Tribulation

� Pre-tribulation

� Mid-tribulation

� Pre-Wrath rapture

� Post-tribulation

Three Key Dates

1957 – approval of Stan Conrad for ordination - historic 
premillennial, posttribulational

1977 - decision by COMS to allow all tribulational positions –
pre, mid and post – to be accepted for credentialing in the 
EFCA, but one must be premillennial

1985 EFCA general conference decision to approve Doug Moo 
- historic premillennial, posttribulational - for tenure at 
TEDS

Premillennialism

Dispensational           Historic

1. Two Comings of Christ

2. Pre-tribulational rapture

3. Promises to Israel in the Old 
Testament fulfilled in the Millennium

4. Emphasis on ‘literal interpretation’ of 
the Bible, focusing on ‘author’s 
intent’

5. Focus on discontinuity between the 
testaments, Israel and the Church

6. Emphasize the millennenium is the 
end of the present age

7. Grammatico-historical

8. A biblical/theological ‘major’

1. One coming of Christ

2. Post-tribulational Rapture

3. Promises to Israel in the Old 
Testament fulfilled in Christ, in the 
Church, in the Millennium, in the new 
heavens and earth

4. Emphasis on ‘faithful to author’s 
intent,’ i.e. literal with literary 
sensitivity and canonical context

5. Focus on ‘nuanced continuity’ or unity 
between the testaments, and the Israel 
and the Church

6. Emphasize the millennium is the 
beginning of the new age, the age to 
come

7. Grammatic-historical-Christological

8. A biblical/theological ‘minor’

What premillennialism in the Free Church does not 

mean –

� It does not require a specific tribulational position.

� It does not require a single hermeneutic for reading the 
Bible, particularly the Old Testament prophecies.

� It does not entail a certain understanding of Israel and the 
church. 

� It does not entail a certain understanding of the current 
state of Israel.

� It does not necessarily mean a literal thousand years.

� It is not the only “biblical” millennial position, and anyone 
embracing one of the other positions must be liberal. 

What premillennialism in the Free Church does 

mean –

� The kingdom of God will not reach its culmination and fulfillment before Jesus 
Christ comes in glory. 

� God's purposes include the vindication of Christ on this earth. He will be seen 
to be the King of kings and Lord of lords.  This earth will receive her King.

� God’s people will be vindicated with Christ in a public and visible way.

� The coming of Christ will not simply usher in some spiritual heaven divorced 
from this created order. In some sort of intermediate stage, Jesus must reign 
until he has put all enemies under his feet, before he hands over the kingdom to 
God the Father, ushering in the new heavens and the new earth in the eternal 
state.

� Evil will not be overcome fully and completely when Christ returns in glory, but 
only at some later point. Some intermediate kingdom must precede that final 
victory of God.   There will be one more uprising of the evil one at the end of the 
millennium, before the dawning of the new heaven and the new earth, at which 
time Christ will bring in final victory over the devil and death.
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Article 9: Christ’s Return – A Summary

It contains a statement of certainty (Christ will return personally 
and bodily), a statement of humility (at at time known only to 
God), a statement of ethical implication (“motivates the 
believer”) and a statement of identity (“premillennial”).  Because 
of the confusion with the term “imminent,” the article refers to 
the preparedness as “constant expectancy,” which expresses the 
biblical emphasis on the proper attitude toward the coming of 
Christ (cf. esp. Matt. 24:36-51; Rom. 13:11-14; 1 Thess. 5:1-11; 2 
Pet. 3:10-14; Rev. 3:3).  “Our blessed hope” (Tit. 2:13) is not be 
used as a reference to the pretribulational rapture but rather to 
the return of Christ, and it is Christ’s return that motivates the 
believer.


